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1. Gaudium et Spes and Migration 

The Fathers of the Second Vatican Council committed the Church to show her solidarity 

with the whole human family. Thus, “the joys and hopes, the griefs and anxeties of the 

men of this age, especially of those who are poor or in any way afflicted“were to be 

assumed by the Christian community1. In the Council’s Pastoral Constitution on the Church 

in the Modern World, migration was treated in a wide-ranging manner, with references to 

urbanization, the “effect of emigration on those who, for whatever reason, are led to 

undertake a new way of life”2, and to “every man’s personal right to migration “3.  A more 

focused  approach was articulated in paragraph #66, which stated: “All kind of 

discrimination in wages and working conditions should be avoided with regard to 

workers who came from other countries or areas and contribute their work to the 

economic development of people or a region. Furthermore, no one, especially public 

authorities, should treat them simply as mere tools of production, but as persons; they 

should facilitate them in having their families with them and in obtaining decent housing 

conditions, and they should endeavor to integrate them into the social life of the country 

or area to where they have come. However, employment should be found for them so far 

is possible in their own countries”. The Pastoral Constitution also refers to the obligations 

of the community of nations and of international organizations toward uprooted people: 

“In view of the increasingly close ties of mutual dependence today between all the 

inhabitants and peoples of the earth, the apt pursuit and efficacious attainment of the 

universal common good now require of the community of nations that it organize itself in 

a manner suited to its present responsibilities, especially toward the many parts of the 

world which are still suffering from unbearable want.  To reach this goal, organizations of 

the international community, for their part, must make provision for men's different 

needs, both in the fields of social life—such as food supplies, health, education, labor and 

also in certain special circumstances which can crop up here and there, e.g., the need to 

promote the general improvement of developing countries, or to alleviate the distressing 

conditions in which refugees dispersed throughout the world find themselves, or also to 

assist migrants and their families.” (n.84)  

Fifty years ago, the movement of people was mostly linked to the economic development 

of Europe, North America and Australia. The concern of the Church was focused on just 
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treatment of these persons and on their pastoral rights. The latter concern was summed up 

in the conciliar Decree on the Pastoral Office of Bishops in the Church, which states in n . 

18: “Special concern should be shown for those among the faithful who, on account of 

their way of life, cannot sufficiently make use of the common and ordinary pastoral care of 

parish priests or are quite cut off from it. Among this group are the majority of migrants, 

exiles and refugees, seafarers, air-travelers, gypsies, and others of this kind. Suitable 

pastoral methods should also be promoted to sustain the spiritual life of those who go to 

other lands for a time for the sake of recreation.  

Episcopal Conferences, in particular, should pay special attention to the problems the 

above-mentioned groups. Through voluntary agreement and united efforts, they should 

promote spiritual care by means of suitable methods and institutions. They should also 

bear in mind the special rules either already laid down or to be laid down by the Apostolic 

See (15) which can be wisely adapted to the circumstances of time, place, and persons.”   

A sense of social justice and of pastoral care have guided the implementation of the 

directives of the Council as it is evident in the Code of Canon Law (Cfr. Canons 383, 771, 

516, 518). and in the pontifical documents regarding migrants and refugees.  The Council 

has been a point of arrival. Pius XII with the Apostolic Constitution Exsul Familia, a 

fundamental text for the Church’s attention to uprooted people, had prepared the way. 

The Council has been a point of departure. Paul VI took at heart the cause of migrants by 

implementing the Council directives through the motu proprio Pastoralis migratorum cura 

and the instruction De Pastorali migratorum Cura of 1969. Papal teaching, and that of 

episcopal conferences, maintained the doctrinal and practical response of the Church, 

which also adapted itself to the evolving phenomenon of migration.  

 

2. Migration: A Global Phenomenon 

 

The experience of uprootedness and powerlessness by the various categories of displaced 

people at the ‘periphery’ of society continues to motivate the action of the Christian 

community.  In fact, now more than ever, the exodus of displaced people continues, as is 

evidence by their  wandering around the world.  Moreover, the images of thousands of 

migrants moving from one border to the next, in Europe in particular, remind us that 

forcibly uprooted people constitute an urgent priority for everyone. 

 

Today, war and extreme poverty push millions of people on the road to exile.  The media 

highlight their plight as more newsworthy and as displaying more urgent needs. In the 

first nine months of 2015, 710,000 asylum- seekers and migrants arrived in the European 

Union from across the Mediterranean. This influx, which continues daily, has not been 

without a tragic price. Of the 4,416 migrants who have died worldwide in 2015 during  

their attempt to reach their “dream” destination of security and survival, 3,117 perished in 
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the Mediterranean, drowned together with their dreams.   Some 30,000 dead are 

numbered at the gates of the European Union between 2000 and 2015. From January 1 to 

August 31 of this year,  an average of six asylum-seekers died  every day, disappearing in 

the Mediterranean.  

 

During the past 15 months, Mexico has carried out a ferocious crackdown on refugees 

fleeing violence in Central America.  At the request of,  and with the financial support of, 

the U.S. Government, “beginning in July 2014, Mexico redirected  300 to 600 immigration 

agents to its southernmost states, and conducted over  20,000 raids in 2014 on the freight 

trains migrants ride on top of, and the bus stations, hotels…in the first several months of 

fiscal 2015, Mexico apprehended more Central Americans – 92,889 – than the 70,448 

apprehended by the United States…In the first seven months of this year, Mexico has 

already apprehended 18,310 minors, up nearly a third over the same period a year ago…at 

least 90 migrants deported by the United States and Mexico in the past 21 months were 

murdered.”    

In Asia, the Rohingya refugees, a Myanmar Muslim group, are victims of a form of war, in 

the words of Pope Francis, as they move across the sea to be systematically rejected at 

every port. 

 

As a global phenomenon, migrants are a structural element of modernity. As a 

consequence of social and economic inequalities, of violent conflicts, of natural disasters 

and climate change, a billion domestic and international migrants,  or one person in seven, 

crisscross the globe from South to North, South – South, and from North to South. Among 

them, women constitute 51%. Included are also 60 million refugees and 40 million people 

uprooted because of environmental  problems.  

 

In a nutshell, the statistics hide a wide variety of situations: people who search for work; 

others who escape from violence, oppression and systematic violation of human rights; 

still others who are victims of religious persecution or are forced to move because of 

climate changes. 

  

A form of pre-socialization to the good life portrayed by the television and the movies 

offers an added “push factor”. The most recent and dramatic  flows, when compared to 

the economic migrations of the past, are mostly determined by wars and the violence 

created by non-State actors, as is the case of asylum seekers from Syria, Libya, Somalia, 

Afghanistan, Eritrea.  We are in the era of migration.  

 

Yet people marching through the Balkans and across the borders of Austria and Hungary, 

trying to reach Germany, do not represent not the avant-garde of a totally new 

phenomenon. Some older persons will remember the massive displacement caused by 
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World War II and that in 1956, 220.000 Hungarians arrived in Austria in three weeks. The 

end of Vietnam's war in 1975 caused the exodus of more than 1 million refugees, “boat 

people” and other Vietnamese forced into exile in different ways, like those in refugee 

camps in Cambodia and Thailand. The civil war in Mozambique and armed conflicts in 

Congo and in the Sudan also have caused millions of Africans to become  refugees. New 

“boat people” are the Rohingya.  

 

Yesterday and today, the reasons for so much suffering and displacement of people are the 

same: war, extreme poverty, political oppression, discrimination, corruption, tyranny, and 

the desire for a decent existence.       

 

The lack of a decent life still pushes waves of refugees across continents, replaying the 

many tragedies that have occurred across the course of history. To pursue the dream of a 

better and safer life people risk all, including the dangers of the journey on flimsy vessels 

and slave-like working conditions.  At the present time, the international community is 

faced with some new categories of migrants in need of protection: unaccompanied 

children, foreign workers in the Gulf countries, migrants without documents or in 

irregular status, refugees for climatic reasons. In principle, it may be necessary to  

maintain the legal distinctions between refugees and other migrants; in practice, however, 

we find mixed motivations and aspirations that complicate the determination of status and 

the possibility of a faster welcome4.  Maintaining the proper geographical and historical 

perspectives will help to facilitate a more comprehensive understanding of the world in 

flux.   

 

3. The Impact of Migration 

 

This massive wave of human mobility impacts society very deeply and even  transforms it: 

new ethnic and religious communities emerge; established identities feel threatened; the 

local population fears new cultural styles; new slums are formed in the big cities, and the 

fear of invasion is never too far away. The Catholic tradition has addressed the 

                                                           
4
 The 1951 Geneva Convention on the status of refugees does not cover new categories of displaced people in need of 

proection.  “Thus, in the categories of the International Convention are not included the victims of armed conflicts, 
erroneous economic policy or natural disasters. For humanitarian reasons, there is today a growing tendency to 
recognize such people as "de facto" refugees, given the involuntary nature of their migration. After all, the States who 
signed the Convention had themselves expressed the hope that it would "have exemplary value beyond its contractual 
scope."(3) The General Assembly of the United Nations has on various occasions asked the High Commission for 
Refugees to use its good offices to assist such persons who are involuntarily outside their own country. The practice 
accepted in Europe after the two World Wars, and more recently by some countries of first asylum in other 
continents, has been moving in this direction.  In the case of the so-called "economic migrants", justice and equity 
demand that appropriate distinctions be made. Those who flee economic conditions that threaten their lives and 
physical safety must be treated differently from those who emigrate simply to improve their position. “ Cfr. Pontifical 
Council ‘Cor Unum’ – Pontifical Council for the Pastoral  Care of Migrants and Itinerant People. “Refugees: A Challenge 
to Solidarity”. Rome, 1992.  
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phenomenon of migration in the context of its preference for the most vulnerable groups 

of society, people who are suffering marginalization and lack adequate protection from 

the State. A summary of the Catholic understanding of migration is given by John Paul II 

in his 1998 address to the Congress on the Pastoral Care of Migrants. He said: 

“Migration is a problem whose urgency increases with its complexity. There is a tendency 

almost everywhere today to close borders and to tighten controls. However, people are 

talking more than before about migration and in ever more alarming tones, not only 

because the closing of borders has led to uncontrolled waves of illegal immigrants, with all 

the risks and uncertainties inherent in this phenomenon, but also because the harsh living 

conditions which are at the root of this growing migratory pressure show signs of further 

deterioration. 

In this context, it seems appropriate to emphasize the basic human right to live in one's 

own country. However, this right becomes effective only if the factors that urge people to 

emigrate are constantly kept under control. These include, among others: civil conflicts, 

wars, the system of government, unjust distribution of economic resources, inconsistent 

agricultural policies, irrational industrialization and rampant corruption. If these 

situations are to be corrected, it is indispensable to encourage balanced economic 

development, the elimination of social inequalities, scrupulous respect for the human 

person, and the smooth functioning of democratic structures. It also is indispensable to 

take timely measures to correct imbalances in the current economic and financial systems, 

which tend to be dominated and manipulated by industrialized nations at the expense of 

developing countries. 

Indeed, the closing of borders is often caused, not merely by a reduced or no longer 

existing need for an immigrant work-force, but also by a production system based on the 

“logic” of labor exploitation”.  

While the impact of migrants elicits an ethical reflection in the faith community and the 

development of new pastoral adaptations, at the level of society at-large, it affects the 

demography, economy and public culture of both sending and receiving societies.  With 

specific regard the economy, for example, migration is crucial to sustaining the world of 

work in the 21st century.  Over 90 percent of all migration is bound up in employment and 

economic activity outcomes.  In 2010, ILO calculated that 105 million of the 214 million 

people living outside their countries of birth or origin, including refugees, were 

economically active.  That represents nearly all of working age.  Migration represents 

growing portions of work forces in many countries.   Foreign-born workers comprise 10 to 

15 percent of labor forces in Western European countries and 18 to 23 percent in the 

immigration countries: Australia, Canada, New Zealand and the USA.  Across Eurasia,  

some 17 million economically active persons live and work in the 12 countries of the 

former USSR, comprising 10 to 20 percent of the population in such countries.  In member 

States of the Gulf Cooperation Council (GCC), migrants constitute 40 to 93 percent of the 

respective work forces. Migration rejuvenates workforces, maintains viability of 
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agriculture, construction, health-care, hotels, restaurants and tourism and other sectors, 

meets growing demand for skills, and promotes entrepreneurships. In countries of origin, 

recent figures indicate that the annual flow of remittances is equal to more than 500 billion 

USD per annum.  Some estimates exceed 600 billion dollars.  That amount is four times 

larger than annual global projections of official overseas development assistance, or 

“foreign aid”, which was estimated at 135.1 billion in 2014.5  

Migration also is changing the religious landscape of Western Europe, posing new 

questions to Christian churches, some of which are being revitalized by the presence of 

newcomers, while, on the other hand, new belief systems also are taking root in these 

countries. In this regard, one might cite,  for example, the Muslim population of Europe, 

estimated at 29,650,000 in 1990, at 44,138,000 in 2010 and projected to reach 58,209,000 in 

2030. Thus we note that the Muslim share of Europe’s population  has been increasing 

steadily, at the rate of one percentage point per decade. This growth factor also may be 

influenced  by the fact that, in 2015,  the largest source countries of  the unprecedented 

number of asylum applicants in Europe have been Muslim majority countries. This crucial 

issue of religion and immigration cannot be dealt superficially; otherwise, we may 

encounter the risk of limiting freedom of religion or social integration. 

 

4. A framework to understand migrations 

 

Putting together the principles derived from natural law, from faith and religious wisdom 

and from experience, Christian reflection arrives at the formulation of an interpretative 

framework on migration that begins with the affirmation of the rights of the most 

vulnerable persons and arrives at recognition of  the duty to welcome newcomers. In the 

current situation of global preoccupation, with heightened security measures and the 

raising of new walls and fences at borders, the Church moves countercurrent and 

proposes solidarity with the arriving immigrants, since they share equal dignity and have 

a rightful claim to protection. While States should at least respect the juridical commitment 

they have undertaken, the Church reminds society that the juridical aspect is a minimum 

and does not totally fulfill ethical responsibility. It proposes a culture of welcome and 

encounter prompted by the awareness that we constitute one human family and that love 

is the main means to build a common future. At the same time, there are some basic values 

that newcomers must accept for peaceful and harmonious living together.  In this context, 

a first step is prioritizing the provision of correct information: there is neither an invasion 

nor a radical sudden transformation of society. To the contrary, the  need for  

transformation currently being faced by the global human family is one newcomers and 

native populations can jointly manage. For example, the European Union takes in 10% of 

the world’s asylum seekers, and Italy receives 3% of that 10%. The Social Doctrine of the 

                                                           
5
 Patrick Taran, et al., “Migration, Governance and Cities”.  A briefing note for the IOM International Dialogue on 

Migration: Cities and Migration Conference, Geneva, 26-27 Oct. 2015. 
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Church provides a guide that inspires action for today’s exodus. In fact, the Church 

responds to the challenge posed by the current migration crisis with a two-pronged 

approach: through her doctrine and through her action. 

The Church has a comprehensive corpus of doctrine that focuses on migration. In his 

programmatic encyclical, Rerum Novarum, written in 1891, Pope Leo XIII  stated that “men 

would cling to the country in which they were born, for no one would exchange his 

country for a foreign land if his own afforded him the means of living a decent and happy 

life” (n. 35). From that encyclical to the Second Vatican Council, to Caritas in Veritate of 

Pope Benedict, and the homilies and speeches of Pope Francis, the voice of the Church 

resounds clearly and strongly in defense of the stranger.  

 

In his encyclical Caritas in Veritate Pope Benedict XVI analyzed migration in the context of 

globalization. He saw migration as “a striking phenomenon because of the sheer numbers 

of people involved, the social, economic, political, cultural and religious problems it raises, 

and the dramatic challenges it poses to nations and the international community. We can 

say that we are facing a social phenomenon of epoch-making proportions that requires 

bold, forward-looking policies of international cooperation if it is to be handled effectively. 

Such policies should set out from close collaboration between the migrants' countries of 

origin and their countries of destination; it should be accompanied by adequate 

international norms able to coordinate different legislative systems with a view to 

safeguarding the needs and rights of individual migrants and their families, and at the 

same time, those of the host countries. No country can be expected to address today's 

problems of migration by itself. We are all witnesses of the burden of suffering, the 

dislocation and the aspirations that accompany the flow of migrants. The phenomenon, as 

everyone knows, is difficult to manage; but there is no doubt that foreign workers, despite 

any difficulties concerning integration, make a significant contribution to the economic 

development of the host country through their labor, besides that which they make to 

their country of origin through the money they send home. Obviously, these laborers 

cannot be considered as a commodity or a mere workforce. They must not, therefore, be 

treated like any other factor of production. Every migrant is a human person who, as such, 

possesses fundamental, inalienable rights that must be respected by everyone and in every 

circumstance” (n. 62). 

 

Pope Francis invites the world to rediscover its sense of humanity and to overcome the 

globalization of indifference. To the extreme individualism of the public culture, he 

proposes the way of altruistic love that offers lodging and  genuine friendship to the 

newcomer, so that inclusion may prevail and no one may be excluded. 

 

5. Principles emerging from the Church’s teaching 
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Beginning with the experience acquired in dealing with the migrant masses that left Italy 

and Europe at the end of the XIX century, the Church's doctrine on migration has evolved 

considerably. From a basic concern about provision of  assistance, it has moved to the 

priority of communion in diversity. The ‘other’ is seen, not so much as an object of 

compassion, but as a subject of rights and a fellow protagonist in building a common 

future. To achieve this goal, however, adaptations are required on the part of newcomers 

and hosts. 

 

In the Catholic experience, the historical and practical engagement of the Church has 

focused on advocacy, services, and accompaniment of immigrants in their journey toward 

integration.  On the doctrinal side, an ethical perspective has emerged from the Social 

Encyclicals, Conciliar documents, the Catechism of the Catholic Church, the Compendium 

of the Social Doctrine of the Church, and statements of national Episcopal Conferences. 

The doctrinal body on migration can be summed up as follows:  

 

1) Persons have the right to remain in their homeland and lead a decent life. Although the 

Church holds that people have a natural right to emigrate, that is, to leave their country in 

search of better economic and social conditions for themselves and their families, it gives 

priority to the right not to emigrate. The necessity to emigrate is evidence of the failure of 

development.  

 

2) Persons have the right to migrate and to support themselves and their families 

considering that the goods of the earth belong to all people. When life-sustaining 

conditions cannot be found in the country of origin, people have the right to migrate and 

seek entrance in another place. 

 

3) Sovereign nations have the right to control their borders. Disorderly migration can 

cause “harm and be detrimental to the common good of the community that receives the 

migrant.” On the other hand, the principle of thecommon good should include  concern 

for potential migrants and for their human needs.  

 

4) Refugees and asylum-seekers should be accorded protection, and this should be 

provided without incarceration. 

 

5) Migrants, regardless of their legal status, maintain their fundamental human rights  

and,  like all human beings, possess inherent human dignity that should be respected. 

 

6) Authentic integration of immigrants is a two-way street of give and take that avoids 

creation of ghettos and aims toward joint development of a common future. 
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These principles stem from the acknowledgment that migrant masses are a structural part 

of the world in which we are living today. The regulation of migrant flows should be done 

through fair legal standards; family reunification should be guaranteed; and human 

dignity calls for an integration respectful of migrants’ cultures and traditions. In order to 

be effective, protection of needs to be supranational. Newcomers also have responsibilities 

toward their host society. Migrations respresent a positive reality that should be managed 

well, because they send an important moral message: they show the universality and the 

unity of human family beyond borders. In a globalized world, migration can be evaluated 

and managed only in a broader context that takes into account the root causes of 

displacement, the fairness of international relations and the universality of human rights. 

The doctrinal contribution of the Church offers an ethical perspective that effectively can 

help the international organizations in their search for a global system to manage  

migrations and can constitute a framework for fair understanding of migrations on the 

part of any person of good will.  More recently, migration has been seen as a human 

experience that lends itself to a systematic reflection by professional theologians, and a 

number of new publications have taken up this approach that throws new light on how 

the Church continues to meet the age-old phenomenon of migration with new insights. 

  

5. Current Challenges 

 

As we conclude this  overview of principles, it is important to note that they  already are 

incarnated in many initiatives within the Church that willingly face the challenges posed 

by today’s migration flows.  

 

First, Pope Francis has been able to focus the attention of the Church and the world on the 

needs and rights of immigrants, refugees and victims of trafficking, all persons who 

struggle to survive on the outer edges of the global community. Gestures and words 

combine in making the message effective: the visit to Lampedusa, the new migrant shelter 

near the Vatican, meeting refugees in Jordan, etc. 

 

Pope Francis has moved the issue of migration to the center of policy debates, and the 

operation Mare Nostrum can be seen as a result of his influence. He has helped to keep the 

issues of protecting the rights of those fleeing persecution and preserving the presence  of 

Christians and other religious group in the Middle East at the forefront of the international 

response to the crisis.  

 

As a parallel to doctrinal development, the Church has created a system of social and 

religious assistance, which is historically well documented, especially with regard to the 

first impact of the arrival of new immigrants in a host country. The various forms of 

assistance range from aid to find a job, to the care of orphans and the sick, to cultural 
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clubs, to language parishes, to bilingual schools, to the ethnic press, to advocacy for  just 

and effective laws. Church facilities and continue in their service to migrants in many 

countries around the world. Concrete examples are the current commitment by the 

Bishops of the USA to pressure for reform of immigration laws; the network of secretariats 

for human mobility of National Episcopal Conferences; the presence of religious 

congregations and Catholic-inspired NGOs in refugee camps and where migration is 

provoked by current conflicts; the role of advocacy in the international arena. The Pope 

and the Bishops have been able to change the international discourse on an issue that 

continues to perplex and challenge Governments and local Churches. 

 

In the last few months, many local Churches all over the world have mobilized in a 

positive response to the appeal by Pope Francis that every parish, religious community, 

and monastery express their fidelity to the concrete spirit of Gospel by hosting a family of 

refugees and ensuring the integration of such persons into the local community. The 

Italian Episcopal Conference just published a vademecum that assists parishes and dioceses 

to welcome newcomers, to cooperate with States institutions, and to understand domestic 

legislation. 

In the current debate on migration, the doctrine of the Church provides general principles 

that can help frame and give shape to complex public policy issues. Some of these issues, 

res novae, are confronting the international community and each single State. The Church 

participates actively in a formal or informal manner to these discussions that require the 

involvement of official structures and of civil society. 

 

a) Governance. Especially since 1990, when the Convention on Protection of the the Rights 

of Migrant Workers and their Families was adopted by the UN General Assembly, there is 

a need for an effective coordination of migration, for governance that serves the countries 

of emigration and those of immigration and the migrants themselves. At the Cairo 

Conference on Population and Development in 1994, I had the opportunity to negotiate 

the two chapters of the Program of Action on international and internal migration. 

However, even the provisions in those chapters, approved by 160 governments, did not 

benefit from  careful and concrete monitoring and follow-up. Today, after various 

initiatives, the Global Forum on Migration and Development seeks to respond to the 

movement of people in a coordinated manner. However, the balance between national 

sovereignty and border permeability has not yet been found. In the case of the European 

Union, member countries have renounced their own sovereignty to a certain degree, in 

order to reach joint coordination, and this has allowed the free movement of persons 

within the Union. However, has created ambiguous control mechanisms for the external 

borders, delegating to Governments, some of which are not very sensitive to human 

rights, the management of asylum-seekers and detention camps. National sovereignty is 

not an absolute, but the respect of borders is justifiable in order to protect the identity and 
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well-being of citizens. However, the protection of one’s wellbeing must consider the need 

to preserve the lives of those who knock at the door. While the mobility of goods is 

governed, with binding power, by the World Trade Organization,  an equivalent formula 

related to  the mobility of people and the facilitation of the demand, and the availability of 

manpower or technical personnel, does not exist. The International Organization for 

Migration (IOM) attempts to fulfill this role. In 2011, the Holy See passed from Observer 

status to Member status in the IOM. This indicates the appreciation of the Holy See for the 

Organization and the priority that human rights must be given in the field of migration, 

which are also critical for the pastoral care and the new evangelization. A certain tension 

will remain between national interest and moral values and political ideals, but better 

global collaboration benefits everyone and is more in tune with the Social Doctrine of the 

Church. 

 

b) The feature of migration for development dominates much of the contemporary 

debate. Governments act on their coordination especially in view of the economic utility of 

human mobility. The humanitarian aspect prevails in emergencies, but, in the long run, 

migration responds to the ups and downs of the world economy. The human rights of 

asylum-seekers and immigrants, however, should take precedence. Migrants offer a 

positive and personal contribution, and they themselves benefit from the opportunity to 

work abroad. The remittances they send back to their families represent a key factor of 

support to the national economy in a number of countries. In 2013, the estimated amount 

of remittances to developing countries amounted to 438 billion U.S. dollars. Emigrants are 

not commodities, however; , they are first and foremost people with rights. As such, they 

create wealth and enrich local culture and their presence is all the more useful when their 

rights are respected. The partnership approach and the priority of human rights promote 

economic, social and religious integration, and the Church proposed this as the main way 

for migrants to become agents of cultural and economic wellbeing in our globalized 

world. 

 

c) Identity. The arrival of new immigrants has introduced pluralism in virtually every 

country, and it accelerates the evolution of national identity and has a direct impact on 

many people. A demographic shift brings a change of culture, religion, and politics. The 

estimated 40 million Latin Americans in the United States are giving a new face to the 

country. In Europe, as another example, communities of the Islamic faith, resulting from 

immigration, prompt us to reflect on the continuous reformulation of identity, which is 

not static, but dynamic. It requires adaptations that are neither easy nor neutral, and the 

end result is often unpredictable. We are confronted with the opportunity to build a richer 

identity. Thus, dialogue and mutual acceptance are indispensable requirements. The 

threat of being overwhelmed is not a useful sentiment. Most  needed are the values that 

make peaceful coexistence possible and fruitful. 
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d) Groups at risk. The management of migration should lead to orderly and concerted 

flows in order to ensure legal conformity, as well as rights and duties, in a  transparent 

way. Meanwhile, the international community has a responsibility to address the causes of 

emergencies that profoundly violate human dignity, and, in particular, cause the tragic 

deaths of thousands of migrants during the course of desperate journeys in search of work 

and freedom; flows of irregular migrants; trafficking in persons which is a true form of 

modern slavery. Irregular migrants are numerous in all continents. For example, current 

estimates report the presence of between 1.9 and 3.8 million irregular migrants in the EU 

and 11 million in the US. How should governments work toward helping these persons  to 

exit from the “illegal” shadows where they live so that organized crime or abuse of their 

human rights could be prevented from relegating them to the status of permanent second-

class citizens? The lack of regular channels of emigration and, most especially, the  

conditions of extreme poverty, hunger, violence, force many young people, including 

women and children, to venture onto  risky boats or into dangerous desert trails, where  

thousands of them lose their lives. 

 

Governance, development, identity, irregular migrants, unaccompanied minors, detention 

centers and victims of migration are some of the new dimensions of migration, along with 

the feminization of migration, that directly affect the structure of the family. The 'global 

village' cannot function without a solution to these challenges posed by human mobility. 

The displacement of people will not decrease soon. It constitutes an urgent call to the 

international community and individual States to work in defense of the dignity of every 

person. The message delivered by the  Church in the international arena focuses precisely 

on the dignity of each person and the right to a decent life at home. This is the basic 

response required in order to adequately and fairly address the challenges posed by the 

present-day migration crisis. 

 

6. Conclusion 

 

In conclusion, we can ask ourselves, as did Pope Francis: «Faced with these issues, how 

can the Church fail to be inspired by the example and words of Jesus Christ? The answer 

of the Gospel is mercy». Mercy means disinterested reception, a kind of welcome that each 

Christian has the moral duty to offer. The Gospel of Mathew reminds us: “I was hungry 

and you gave me something to eat, I was thirsty and you gave me something to drink, I 

was a stranger and you invited me in, I needed clothes and you clothed me, I was sick and 

you looked after me” (Mt 25, 35-36). By welcoming the stranger, the host too will receive 

unforeseen benefits. Abraham entertained God by receiving the mysterious three strangers 

that arrived at his tent. In the Parable of the Good Samaritan, Jesus teaches that “it is not 

the resident who assists the stranger but the stranger who welcomes and helps the 
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resident (Lc, 10, 25-37)”. An opportunity is offered to local Churches to live in solidarity 

with the rich presence of new faith traditions and to evangelize new people. The missions 

have come to us. A culture of welcome is the first message of the genuine witness of the 

Gospel. When he recently addressed the U.S. Congress,  Pope Francis summed up well the 

mission of the Church and of the entire human family as we face together new migration 

phenomena: 

 

“Our world is facing a refugee crisis of a magnitude not seen since the Second World War. 

This presents us with great challenges and many hard decisions. On this continent, too, 

thousands of persons are led to travel north in search of a better life for themselves and for 

their loved ones, in search of greater opportunities. Is this not what we want for our own 

children? We must not be taken aback by their numbers, but rather view them as persons, 

seeing their faces and listening to their stories, trying to respond as best we can to their 

situation. To respond in a way which is always humane, just and fraternal. We need to 

avoid a common temptation nowadays: to discard whatever proves troublesome. Let us 

remember the Golden Rule: “Do unto others as you would have them do unto you” (Mt 

7:12). 

This Rule points us in a clear direction. Let us treat others with the same passion and 

compassion with which we want to be treated. Let us seek for others the same possibilities  

we seek for ourselves. Let us help others to grow, as we would like to be helped ourselves. 

In a word, if we want security, let us give security; if we want life, let us give life; if we 

want opportunities, let us provide opportunities. The yardstick we use for others will be 

the yardstick  time will use for us. The Golden Rule also reminds us of our responsibility 

to protect and defend human life at every stage of its development.” 

Migrants announce the future and have the ability to transform entire societies. We need 

to grasp their message. While there is a red light of alarm denouncing economic and social 

imbalances, violent conflicts and rights abuses, at the same time, it announces new 

possibilities for collaboration to build a common future more human and more fraternal. 

    


